
 

The Gospel of Mark begins with a title: ‘Beginning of the Gospel of Jesus Christ.’ The Book, according 

to my analysis of the Greek text, comprises Four Series of Seven Days (days, as if taken from a diary), 

framed by both Prologue and Epilogue. The outer two series correspond (I label them A and A’). The inner 

two series likewise correspond (these I label B and B’). The rhetor’s basic scheme, therefore, is that of a 

typical First Century four-part chiasm, which can be described by ABB’A’. Each of these series describes a 

stage in the mission of Jesus.  

The ‘4’ times ‘7’ scheme has to be interpreted in the light of what numbers meant when the gospel was 

being written. The sacred number ‘seven’ stood for perfection, completion and fulfilment. The number 

‘four’ had its association with the four winds. (For us today it is the four points of the compass.) Overall, the 

book’s ‘four’ times ‘seven’ structure exhibits a ‘perfect universalism’: this Gospel is for All the World and All 

Creation (says the likely original Epilogue, 16.15). The rhetor intended this meaning in his presentation of 

Days. But to clarify an important point, the writer is not saying Jesus was a ‘28-day wonder’. There were 

many more days to each actual stage in Jesus’ mission than just the ‘seven’ each time. The Gospel, in fact, 

covers 8 to 9 months. ‘Seven’ is used for each series because it symbolised ‘completeness’. Each series’ 

presentation, therefore, is complete in itself. But there is yet more to this arrangement. 

The seven days have their arrangement in Homeric fashion, as in The Iliad which reads as three days, a 

turning point and three days, hence ABB’XABB’, where A is introductory, B is the first development and B’ 

is the concluding second development, and where X is, in the case of the Gospel of Mark, a middle turning 

point day. This middle day looks both backwards and forwards, between what is passing and what is 

coming. I’ve come to see that ‘Mark’ means this: that what is passing is the Old Covenant which Jesus’ 

presence and mission fulfils, and that what is coming is the New Covenant which Jesus by his presence and 

his mission, death and resurrection is establishing. The first ‘three days’ of each series tell of the 

completing of the Old Covenant. The second ‘three days’, after the middle days, tell of the establishing of 

the New Covenant. The middle days of each series demonstrate the Old and New Covenants in tension. 



It needs to be observed that with Mark’s Gospel scheme the sun sets (see 1.32) on the Old Covenant and 

the sun rises (see 16.2) on the New. Nowhere else in Mark’s gospel does the story-line speak of sunrise or 

sunset. Such references are for the first and last days only of the narrative. Further, we may note: that ‘the 

first day’ is the old ‘Sabbath’ on which the sun sets; and that ‘the last day’, on which the sun rises on the 

first day of the week, is the Christians’ new ‘Sabbath’. This is ‘really cool’ story-telling! 

For the sake of the reader the rhetor describes in his first day’s telling (1.21-38) a full 24 hour period (then, 

of twelve daylight hours and four watches of night darkness). Mark’s choice of ‘day’, he says, is the Civil Day 

that begins with sunrise and continues to just before sunrise on the next day. What is of note, on this first 

day, is that the rhetor acknowledges the Jewish Day too, that begins with sunset. He tells that when the sun 

set, as the Sabbath restrictions lifted, the people gathered for their healings in large numbers.   

This rhetor gave much thought to the construction of this Gospel. Ancient rhetoric required such a 

systematic/meaningful approach. But you will not be helped to discover Mark’s scheme by recourse to any 

current translation, or edition. Also, no commentary will help you find it. But in my books, Sliced Bread, the 

Markan Matrix and New Testament: New Testimony (4th Edition), you will find help, as also on my website: 

www.davidgpalmer.co.uk.  In the last of my books, so far, I have re-produced this gospel’s text in literal 

English to my own ‘parsing’ and rhetorical analysis of the Greek text, which I also display in its parts. My 

three books, in their order, demonstrate the development of my thinking on the Prologue, why I view it as 

1.2-20, and the Epilogue, why I view 16.9-16,19-20a as its match.  

This artwork, therefore, is a most serious matter, but the joy I have had with Mark’s Gospel is beyond 

words. I pray you the same as you discover what Mark has wanted everyone to learn from his important, 

creative work. You will see that his matrix works vertically, horizontally and even diagonally. The two 

middle sections begin, turn and end in the same ways. On the first days, Jesus’ identity is questioned in the 

same ways. With the same Greek words (often not translated!), the middle days begin as they address 

tension between old and new covenants. On the last days are the gospel’s only healings of blind men. The 

outer two series begin in named towns and the places of worship, turn on plottings against Jesus’ life and 

end with a focus on resurrections. You will see how the Feedings of the five and four thousands lie opposite 

each other, so also ‘two’ with Jesus in his glory, then and future. Dualities are key! Diagonally, in 2.1-22 and 

14.12-72 are similar meals (for their teachings) and in 3.7-4.41 and 11.20-13.37 are collections of teachings. 

What  stands out for me is that this rhetor, writing after the Fall of Jerusalem in 70 CE, is following not 

Peter’s reminiscences (as one part of the tradition suggests), but Paul’s teachings, as found in Ro. 1.3-5, I 

Cor. 5.7, 11.23-25, 15.1-5 (and Eph. 4.8, 5.2?) as he writes to the rules and practice of ancient rhetoric, 

paying attention to: the marshalling of his ideas; the selecting of a simple suitable structure; his choice and 

use throughout of a style of writing which would help his readers discern where to punctuate and divide up 

the presentation (of a manuscript’s columns of letters without spaces, even between words); and the need 

of his readers for help with both the memorising and the proper presenting of his work. ‘Mark’ here alone 

presents Jesus as the ‘new temple’, but like Paul he also shows Jesus as the ‘Passover... sacrifice’, a 

‘fragrant offering and sacrifice to God’ (see 14.3-9 for a meaning that no commentator discusses!), who is 

‘raised from death’, ‘ascends into heaven’ and ‘sits down at the right hand of God’, while the eleven ‘go out 

and preach everywhere’. In completing his gospel, in its original last two lines with a rhyming couplet of ‘ou’ 

sounds (in the Greek), this rhetor well demonstrates that he has been underestimated for far too long!    
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